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Opening Prayer 
 Christ with me, Christ before me, 
 Christ behind me, Christ in me, 
 Christ beneath me, Christ above me, 
 Christ on my right, Christ on my left, 
 Christ when I lie down, Christ when I sit down, 
 Christ when I arise, Christ in the heart of every man who thinks of me, 
 Christ in the mouth of everyone who speaks of me, 
 Christ in every eye that sees me, Christ in every ear that hears me.   
 I arise today through a mighty strength, the invocation of the Trinity, 
 Through belief in the Threeness,  
 Through confession of the Oneness of the Creator of creation. 
 Amen.   



“the process of 
interpreting one’s faith 

experience of God, alive 
in and through Jesus, 

the Christ.” 

Christology 
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Presentation Notes

As in all theology, Christology originates in our faith experience of God.  





Foundations of Christology 
In Jesus because Communities of 
believers come to awareness of the 
Transcendent in the very person of 
Jesus.  
 
Through Jesus because believers 
experience God and God’s transforming 
light and love through the words, actions 
and events of Jesus’ life.   
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Communities of Christian believers experience God



Experiencing God in Jesus…. 
           …calls for new commitments. 
  
 
 Forgive others. 
 Love our enemies. 
 Accept the cross in our lives. 
 Live in hope of a personal resurrection. 
 Absolute trust in the Transcendent. 
 Unconditional commitment of one’s life.   



Christology is a Process 

 Words and deeds of Jesus 
 Life, death and resurrection 
 Mediator-ship 
 Personal presence of Jesus 
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Interpreting our experience of God filtered through the…


Even those who knew Jesus first hand, interpreted their faith experiences in and through Jesus.  They questioned:  
      Where did this man get all this?  
     What kind of wisdom has been given to him?  
     How dare this man, a lowly carpenter and son of Mary, act in the name of God?



The Process of Christology 
 Meeting God and Jesus in the community through 
beliefs handed on by the Church. 
 Finding God alive within many interpretations. 
 Responding to Jesus’ question, “Who do you say that 
I am?” 
 Gathering responses from the past and the present 
and search for a meaning for today.   
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To do this requires one to listen to these interpretations and how they resonate in us and within the contemporary community of all believers.  

Also how do these new and renewed interpretations allow us to move into fuller commitment and discipleship.  



The Gospels 

The starting point of 
understanding Christology 
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Christology begins with taking these texts and interpreting them for our own generation.  

The gospels precede and provide the basis for every effort to do Christology.  Christology is not something that just is but something we do to further our relationship with God through Jesus.

Christology did not begin after the composition of these sacred books.  But these sacred documents are the examples and the fruits of the earliest Christological processes.  

The early authors of the gospels model for us what Christology entails and also how the process of doing Christology should be accomplished.  



The Four Gospels  
 Works of literature written specifically for people of faith by people of faith.  
 Not regarded as chronologies or historical records.   
 Not apologetic writings to defend a community’s faith and beliefs before 
nonbelievers. 
 Strive to preserve the memory of Jesus for those who have been touched 
by him. 
 Strive to inspire and strengthen the faith of a group of people in their own 
present struggle.   
 Short episodes and stories that are easily narrated and remembered.   
 



The Gospels as Expressions of Faith 
 In the times and situations during Jesus’ earthly life. 
 
 In the times and situations within the Early Church. 
 
 In the reflections of the times and situations within the 
Gospels. 
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The Gospels are Expression of Faith that mature by a series of reflective stages.

What was going on historically and culturally in the world of Jesus and also during the time the early disciples and first Christians were spreading the Good News of Jesus’ life, ministry, death and resurrection through their preaching and catechizing?

How would the gospels have been influenced and possibly modified by the times and situations when each gospel was composed.  

Each evangelist’s portrait of Jesus was specifically tailored to meet the historical needs of each respective gospel community.

Each community also influenced the process of interpreting Jesus precisely in light of their own distinct historical challenges.

Each community had a role in shaping the tradition.





Four Gospels  
Four Images of Christ 
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All four gospels give us an account of the same Jesus – his life, ministry, death and resurrection.  
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Each gospel includes an accounting of:
	Jesus’ baptism
	His preaching and teaching.
	His wondrous healing of both physical and spiritual ills.
	His compassion for the marginalized and the abandoned of Israel. 
	His growing conflict with the religious authorities of the day. 
	His trial and crucifixion
	His appearances as the risen one.  

Although there are distinct differences, these core images remain the same.  



The Community of the Gospel of Mark 
 Written in and for Jewish and Gentile 
Christians living in Rome. 
 Written prior to the year 70 but after the 
death of the Apostle Peter (between 64-67).  
 A pervasive threat of persecution under 
Nero.   
 Roman Christian communities were not 
unified with one single leadership. 
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Before the fall of Jerusalem.

The war between the Romans and the Jews of Palestine from 66-70 left them vulnerable to imperial suspicion if not outright persecution in retaliation or revenge. 

	They were regarded as ungodly because they had separated themselves from Pagan worship.  Persecution was physical, political, psychological and social.  
	Nero persecuted many including Peter and Paul who eventually suffered martyrdom.  
	
Most of these Christians belonged to separate local house-churches professing differing attitudes regarding their own and their gentile convert’s obligation in relationship to their Jewish heritage. 
	Jewish obligations such as circumcision. 
	Attempts were made to influence the beliefs and convictions of members of other groups creating disharmony among the Christian communities as well as between Christians and Jews with whom Christian converts were still affiliated.  
	This was a Gospel written to empower Christians to live in fidelity to Christ and in harmony with each other.  



The Christ of the Gospel of Mark 
 The shortest and most direct of the four gospel 
accounts. 
 Jesus as a Healer and Exorcist. 
 The risen Jesus is alive for us forever.   
 Faithful Servant of God.   
 Suffering Servant laboring under suspicion of authority. 
 The starkness of Jesus’ final moments. 
 The way to salvation is to walk with Jesus. 
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Events move quickly in Mark’s account beginning with the baptism of Jesus and moving directly to his ministry.  

Jesus is presented as a compelling figure where people are immediately drawn to him by his power to heal.  Living in oppression, there was a need for a divine healer.  His healing power extends to persons who would have been deemed as outsiders – pagans and gentiles.  He emerges quickly and with mounting energy as a powerful healer.  

The Marcan Christ instructs his disciples “these signs will accompany those who believe: in my name they will drive out demons, speak new languages, lay hands on the sick and they will recover.  The risen Christ, alive in his Church, is Jesus healer and exorcist.  

Mark announces right at the beginning “Jesus Christ, Son of God”.  “ Chosen one” and “faithful servant” terms that had been applied to the people of Israel,  the king of Israel or any devout and law-abiding Jew.  This is repeated at Jesus’ baptism “You are my beloved Son with you I am well pleased”.  The reader immediately is invited to understand Jesus as the “faithful and beloved servant of God”.  

When Jesus forgives the paralytic, dines with the tax collector, doesn’t follow the rules of fasting “plucking the heads off the grain on the Sabbath” and curing on the Sabbath, his very faithfulness to God sparks threats of persecution.  Reflects the image: Jesus is the faithful Servant of God, suffering rejection from the beginning.  
	 Rejection by his relatives and people of Nazareth. 

Jesus himself predicts his passion:  “the Son of Man must suffer greatly and be rejected by the elders, chief priests, and the scribes and be killed and rise after three days.”  

6.  Jesus’ prayer in the garden is especially painful.  The continued disbelief of the apostles – Peter’s denial and desertion of all his disciples.  Complete abandonment is vividly told with the story of the man wearing only the loin cloth who is seized by the disciples leaving them with only the cloth as the man ran off naked.  The disciples left everything (families, nets, etc.) to follow him but in the end, leave everything behind to get away from him.  He is left to endure the crucifixion alone.  The epitome of one destined to suffer.  

7.  Enduring personal rejection, abandonment, persecution and the cross.  Mark affirms unconditionally in the words of a non-disciple, a Roman centurion: Truly this man was the Son of God – right back where we started. Mark sought to bolster the Christian’s allegiance to Christ, emphasizing the fact that suffering and persecution, were not obstacles to salvation and life but constituted the way to salvation and life.  




 Written in and for Jewish and Gentile Christians in Antioch.  
 Written within the ten-year period of the 80’s.   
 A Church that had survived the destruction of the Temple in 
Jerusalem and the fall of the city to the Romans. 
 A Community that knew a fair degree of stability and peace.   
 A time for reflection and careful study of the Law.  
 Struggling to understand why Jesus had not returned after 
the fall of Jerusalem.   
 

The Community of the Gospel of 
Matthew 
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This was a community with an increasing number of Gentile converts.  
 They had the challenge of how to remain faithful to its Jewish roots as God’s chosen people, and to Jesus who was a Jew, in an ever-increasing Gentile Christian community.  They faced the challenge of how to continue to evangelize Gentiles which seemed contrary to the Jewishness of the historical Jesus.  They struggled with how to respond to the widespread diversity:  the mix of the rich and the poor, a variety of opinion, variations among the members in intensity and fidelity in Christian living.  

5.  Matthew was probably a Scribe, well versed in the Law.  This community had stronger inclinations toward a moderately conservative stance on the Mosaic Law than the community of Mark as the Pharisees exerted a powerful influence on Christians in Antioch.  A challenge for the community was to extricate itself from the dominance of Pharisaical Judaism and the burdensome restrictions.  

6.  Matthew separates the questions of the destruction of the Temple and fall of Jerusalem from the question of the final return of the Son of Man.  
      The Matthean Jesus introduces the notion of a delay in the coming of the Son of Man.  The Wicked Servant who acts foolishly when the master is long-delayed.  The foolish virgins who lack sufficient oil for their lamps to meet the long-delayed bridegroom.
        The Jesus of Matthew’s gospel teaches that the disciple must sustain and deepen his or her faith even in the absence of Jesus.



The Christ of the Gospel of Matthew 
 The same ministry, death and resurrection 
of Mark. 
 Jesus’ human origins as the Son of David. 
 Jesus: New Moses. 
 Jesus: New Lawgiver. 
 Jesus naming Peter as the Center of 
Unity.   
 Guidelines for exercising authority. 
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Matthew writes of a Jesus who heals, casts out devils, suffers, dies and rises. Matthew also underscores aspects of Jesus’ origins, life, and ministry that lie in the background of Mark.  

Jesus’ human origin Son of David, Son of Abraham.  David is mentioned 5 times.   Christ is tightly tied to Jewish history and the Davidic line.  “The royal Messiah, the anointed one come to establish the long awaited kingdom of Israel.”  But Matthew quickly notes the expansiveness of Christ’s reign with the story of the Magi who were non-Jews.  Matthew’s Christ is born with a universal stature destined to rule both Jew and Gentile.  Matthew’s attempt is to address a community of diversity but not disunity.  

Comparison to Moses:  “Herod’s command to kill the newborn and they seek refuge in Egypt and return safely to establish the new promised land just as Moses’ life was threatened and he found protection in Egypt and led God’s people to the promised land.”  Matthew stresses Jesus’ teaching mission, unfolding the New Law of the New Kingdom just as Moses received the Law on Mt. Sinai.  

This new law requires a new and fuller responsiveness on the part of the disciple.  “Not only must one love one’s neighbor, but one must love, and even pray for, ones’ enemies as well.  “More is required but more is also promised.”  Jesus mediates the New Law in a new way.  Matthew’s Jesus does not disregard the former law: “not to abolish the law but to fulfill it.”  He nuances the Law:  “It is not just the poor, but the poor in spirit, not just the hungry but those who hunger and thirst for justice who receive their fill.”   He tells them they are not obliged to pay taxes but instructed to pay them to avoid controversy or offense.  He shows careful sensitivity to the concrete issues facing his hearers.  
�The New Law is central to Matthew’s gospel and the hearer clearly sees Jesus as the divine Lawgiver.  While Mark commissions the disciples to heal, Matthew’s instructs them to “Make disciples of all nations, teaching them to observe all that I have commanded you.”  

The Matthean Jesus addresses the question of the influence of the Pharisees by focusing upon Peter and his central role he plays.  
          Peter as the Rock, Christ’s delegate.
          Peter who receives the “keys to the Kingdom”, replacing the Pharisees, the Jewish magisterium.
           Peter’s power to “bind and to loose”, supplanting the Jewish magisterium in determining what is lawful and what is not lawful.  

To exercise authority with genuine humility.
          Taking care not to mislead the innocent.
          Seek out the wayward and the sinner.
          Foster the conversion of the obstinate.
          Extend God’s mercy again and again.



The Community of the Gospel of Luke 
 Written in the mid-80’s. 
 Survivors of the era of persecution under 
Nero. 
 A Greek speaking Gentile community without 
the authoritative leadership of Peter and Paul.   
 Little firsthand knowledge of their Jewish roots. 
 Dependent on the Gospel of Mark 
 
 

Presenter
Presentation Notes
3.  The Lucan community did not have a strong Jewish-Christian membership freeing them from Pharisaical interference.  
       
This gospel and the other book attributed to Luke, the Acts of the Apostles, were composed to strengthen the faith and life of the community in Christ.  
    Without the strong leadership of Peter and Paul or a clear sense of history in Judaism, these were communities without an easy access to tradition.  
   There was the need to attain a sense of their own election as God’s chosen people.           
How is Jesus calling them to live not as Jewish Christians nor Gentile Christians in a Jewish-Christian context but as Gentile Christians in a purely Gentile world?
    How can they maintain their fidelity to Jesus and to his message, given their separation from Jewish-Christian institutions and the teachings of Peter and Paul?
    How do they understand the future in light of the fact that Christ’s return has been delayed? 



The Christ of the Gospel of Luke 
Christ as the Prophetic Advocate of the Poor. 
 Prophet of God’s Compassion and Mercy. 
 A person of Prayer anointed by the Spirit of 
God 
 Jesus as the Center of History.   
 Luke’s Gospel continues in the Acts of the 
Apostles. 
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The Lucan Jesus brings mercy and calls forth justice for the poor.  
     We read this in the first two chapters, the infancy narrative.  Luke anticipates the mission of Jesus in the Canticle of Mary and the Canticle of Zechariah. “His mercy is from age to age…”  “…to give his people knowledge of salvation through the forgiveness of their sins because of the tender mercy of our God.”
 He is destined to express the compassion and mercy of God.  Luke’s initial proclamation of the presence of the reign of God is directed toward the poor.  He leaves his reader to understand that God through Jesus intends his blessing precisely for those suffering from material poverty and physical hunger.  “Invite the poor, the crippled, the lame, the blind to their banquets instead of inviting the wealthy.”  Luke is especially stern with the wealthy who neglect the poor but affirms the salvation of converts who are generous with their possessions.  Luke was speaking to a Gentile church that felt marginalized, late-comers to Christianity, not even God’s first choice.  

2.  Luke’s Christ is the prophet of God’s unlimited mercy and compassionate forgiveness.  Stories of:  The Good Samaritan, the Woman with the lost coin, the Prodigal Son, Christ’s compassion on the cross.   Without a long-standing relationship with the God of Jesus and coming from a pagan background, they would carry a sense of being deeply sinful.  
             
3.  The Spirit of God is decisively active at Jesus’ conception:  Elizabeth saying the “Infant leap in her womb and she was filled with the Holy Spirit.” The Holy Spirit strengthens Jesus for ministry at his baptism by descending upon in the form of a dove.   The Holy Spirit fills him and leads him into the desert where he is renewed for his ministry.  The Spirit empowers him to recognize and praise the ways of God.  Luke assures his disciples of God’s eagerness to share the Spirit with them if only they would ask and declares the Spirit will give them courage to remain faithful under trial.  The work of Jesus originated in the Spirit of God and inspired him in his calling to bring compassion and justice to the poor and merciful forgiveness to all.  The reader would know that prayer enabled Jesus to receive this Gift of God so he could accomplish his God-given ministry and God-given destiny.  The centrality of the Spirit and the gift of forgiveness are underscored with finality as the risen Christ as he pledges to send this spirit, the promise of the Father upon his disciples as he approaches the moment of his ascension into heaven.  

4.  Jesus as the unifier of the Israel that came before him and the Gentiles that came after him.  Israel was merely the first stage of God’s plan and Luke’s gospel give the Gentiles catechesis on the people who were truly their ancestors and roots.   Luke traces Jesus’ roots not only to Abraham but to Adam, father of all peoples.  Relating Jesus’ ancestry not only to Israel but to that of the Gentiles.    

He describes the faithful and successful efforts of the disciples of Paul and the other early church missionaries who continued Jesus’ mission during the time of the Gentiles.                    



The Community of the Gospel of John 
 Most likely composed in Ephesus near the year 100.   

 Christians of diverse ancestry. 

 United in a profound allegiance to Jesus as the “Word made 
Flesh” – the “preexistent Son of God.” 

 A community that faced many issues: 
Attacks and persecution from their Jewish antagonists and other 

religious groups. 
Understanding of its origins and defending its beliefs. 
The demands of fidelity as a disciple of Jesus.   
The increasing length of time for Jesus’ return. 
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1.  During this time, Ephesus was a sophisticated cosmopolitan and commercial center.  There were many religious groups and sects:  Jews whose life centered around the synagogue and Gentiles with a variety of religious convictions.  Within the Gentile community, there was an increasing number of Hellenistic Gnostics.  The Community of John sought recognition as being open to welcoming others into communion with them.  Ephesus was the seat of bitter feuds between Christian and Jewish groups where the Christians had been excommunicated.  There were also battles between Christians and pagans.  

2.  Some could trace their roots back to Judaism but many were Samaritan or Gentile.   All of them had severed their relationship to the Jewish synagogue which had been the home of earliest Johannine Christians.  

This was a believing community that could trace itself back to Jesus through the witness of the “beloved disciple.”  This fourth gospel was written primarily to strengthen and stimulate the Christian faith and life of its readers.  


4a.  John’s community were confused about, Who could question the authority of the “One who is?”, “The preexistent Word made flesh?”, “One who has come from above?”

     4b.  They needed a better understanding so they could stand strong against the Gnostic Gentiles and the Jews. Both as a way of vindicating itself against religious adversaries and also as a way of strengthening its own adherence to Jesus.  The groups who influenced the development of the Johannine community:  Jewish Christians (disciples of John the Baptist and the person known as the “Beloved Disciple”), Samaritan converts who had a deep anti-temple bias and Gentiles.  

     4c.  Because of the diversity of the Johannine community, their images and insights into Jesus were both a source of life and a source of conflict.    The gospel of John does not outline the way to discipleship in Jesus as clearly as the synoptic gospels.  He states it simply, “I am the way…No one comes to the Father except through me!”  For the community of John, Jesus is so central, so radically and completely one with the Father, that he himself is the fullness of life, he is the way of discipleship.

      4d.  This community grappled with the question of “What is to be expected during the Parousia?” “ How does the community live and move forward in the future?”





Influences Of the Synoptic Gospels on the 
Community of John 

 The Jews who received the Good News through the preaching and 
witness of those who knew Jesus and saw the Risen Christ.  
 The Disciples of John the Baptist. 
 The Disciples of the “Beloved Disciple.” 
 Samaritan converts 
 Jewish Christians of an Anti-Temple bias. 
 Gentile Christians 
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The first disciples to receive Jesus’ call in the Johannine tradition are also the first to receive Jesus’ message in the earlier Gospels.  The tradition of the miracles of Jesus in the fourth gospel are similar to the other three even though the signs and symbols are manifested differently in the Johannine tradition.  The titles of Jesus in John’s Gospel reflect a tradition that would have been first received by Jewish converts.  The gospel of John leads the disciples into a deeper insights.  

John the Baptist gives testimony to Jesus in the Gospel of John that is far superior to the testimony in the synoptic gospels.  He testifies that Jesus is “one who is coming after me who ranks ahead of me because he existed before me.”  He proclaims the pre-existence of Jesus.  John presents John the Baptist, as the hero who recognizes and testifies to Jesus as the “One before all”.  

This person in John’s gospel is designated as the disciple whom Jesus loved.  A companion of Andrew when they first encountered Jesus.  The “Beloved Disciple’s understanding of and belief in Jesus become the model of the understanding and belief of the community of John.  John, the evangelist, claims his portrait of Jesus rests on the testimony of an eye witness whose witness is true.  

The Samaritan believers, like the disciples of John the Baptist, brought with them the richness of their pre-Christian faith which placed emphasis upon Moses and the history prior to the era of the Jewish Kings.  It is Jesus who has seen God; it is he who has come down, not from the mountain, but from heaven.  The story of the Woman at the Well.  

It was these anti-temple Jews, who may have been influenced by Jesus’ experiences with the Jewish leadership at the time, who were responsible for the conversion of the Samaritans.  They would have had the freedom from Jewish restraints to engage and convert Samaritans.  We also see some of this anti-temple influence in Jesus’ condemnation of his Jewish adversaries.  

Separated definitively from any possibility of co-existence with the Jewish community, the Community of John easily welcomed a fourth group.  We see this in the 3rd chapter where Jesus tells Nicodemus “God so loved the world that he sent his only Son that all who believe might not perish but have eternal life.”  We again see it very clearly in chapter 4 in which the Samaritan woman, an accepted disciple, acknowledges Jesus as the “Savior of the World”.  



The Christ of the Gospel of John 
 An introduction to the Mystery of Christ. 

 Pre-Existent Word, Eternal Wisdom. 

 Revelation of God’s Glory. 

 The One Who Is.   

 The very Model of Love. 

 The Christ who sends the Spirit of Himself. 

 Eternal life to all who Believe. 
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John’s gospel is a reflection upon the eternal God, God’s preexistent Word and God’s action through that Word.  Where the synoptic gospels emphasize Christ’s origin in history conceived through the action of God’s Spirit, John’s gospel stresses Christ’s origin in eternity, divinely pre-existing.  The 4th gospel begins where the others leave off.  It is introduced quickly with a variety of titles as he enters his public ministry: Lamb of God, Son of God, Rabbi, Messiah, King of Israel names others only gradually came to apply to Jesus.  John presumes his readers are familiar with these understandings of Jesus.  John the Evangelist’s intention is to lead the reader to a deeper understanding of the mystery of Jesus’ identity. 

Jesus is not just God’s emissary sent to deliver the Word of God as in Mark, nor is he simply the supreme Lawgiver as in Matthew, but the Word itself, the embodiment of God’s own creative Wisdom.  The Jesus of John’s Gospel claims not only to embody but also to be saving wisdom and penetrating light:  “I am the light of the world.  Whoever follows me will not walk in darkness, but will have the light of life.”

Jesus not only works miracles or wonders, but signs.  Signs that manifest God’s glory residing in the person and action of Jesus.  He transforms water into wine resulting in his disciples beginning to believe in him.  He shows that he is Light for the world by giving sight to a man blind from birth.  There is only one truth for John:  Jesus is the revelation of God’s glory, God’s visible saving power for all who believe.  

Jesus names himself as “I Am” the divine name Yahweh revealed to Moses.  Other names Jesus calls himself:  I AM the bread of life, I AM the light of the world, I AM the gate, I AM the good shepherd, I AM the resurrection and the life, I AM the way, and the truth, and the life, I AM the true vine.  His is an identity that transcends history: “Before Abraham even came into existence, I AM”.  The Jesus in the gospel of John is the transcendent saving God of Israel’s history.  

Jesus invites the disciples to be one with him, and letting him live in them in his love.  “Love one another as I have loved you” is more than a romantic love, but a love of sacrifice.  This establishes deep bonds of personal union between himself and the disciples.  He lets them know that the one who sees Jesus sees the Father.  This invitation and command of love is voiced time and again to Peter as a prerequisite for his role as leader of Christ’s disciples.  

John speaks of Jesus handing over his Spirit as the blood and water flow from his side.  After the resurrection, Jesus appears in the upper room and breathes forth the Spirit upon the disciples with the commission to forgive sin.  The Spirit becomes fully alive within the disciples uniting them with Jesus.  

In the Gospel of John, Christ is present even now within every disciple.   In the power of his love and the energy of his Spirit, uniting all of us with him.  As Jesus says to Thomas: “have you come to believe because you have seen me?  Blessed are those who have not seen and have believed.  




The Significance of the Passion, 
Death and Resurrection of Christ. 
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We know that the man who brought healing was hatefully wounded; the one who reconciled was treated as a sinner; the one who brought life was brutally killed.  Jesus’ earthly life of compassion and love ended with death on the cross.  

As Christians, we view Jesus’ death as not a final defeat, but as ultimate victory; victory of life over death; victory of love over selfishness; victory of God over sin.  




The Cross and Jesus’ Own Experience 
 Jesus’ predictions of his passion, death and resurrection.   
 Jesus’ foreknowledge of his death and resurrection as an 
inevitable event. 
 Jesus’ understanding of his death and resurrection. 
 Jesus’ human experience of his passion and death. 
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The gospels were written as documents of faith composed in a post-resurrection Church.  It is not surprising, therefore, that Jesus’ predictions of his passion, death and resurrection offer explicit details.  It is also not surprising that Jesus’ statements talk about his understanding of the salvific meaning of his death.  The gospels aid us in understanding the cross in light of the resurrection.  

Scripture scholars have questioned the historical accuracy of Jesus’ predictions.  These predictions manifest a number of details that might not have been know beforehand.  And they seem to contradict the fear and despair of the apostles who ran from the scene.  If Jesus had been so clear in his predictions, why were the disciples so shaken at his death and so surprised at his resurrection?  
             On the other hand, it would be difficult to understand how Jesus would not have foreseen and talked with his disciples about what was to come.  Jesus knew he was on a collision course with the leaders of his day and because of his knowledge of the Old Testament, he also knew the fate of many a prophet.  
             Scholars have determined that Jesus did foresee, in a general manner, both his death and resurrection.  The question remains, did he speak of these events to his disciples.  

Jesus understood his death as a meaningful event in the context of accomplishing his God-given mission.  The Passion narratives of the gospels show the influence of Isaiah’s “suffering servant.”  We don’t know if this motivated Jesus’ intuition into the meaning of his death or if it led the early Church and the evangelists to come to this conclusion.  
           Jesus did recognize that the reign of God, which he had come to establish, would become a reality as he journeyed through death.  He would have also known that his final surrender to God, would bring the entire broken and sinful world forever into the presence of God’s unlimited mercy and forgiveness.  
            The Marcan Community, which would have included many first-hand witnesses, remembered Jesus as explicitly linking his life of service, a life dedicated to the eradication of sin in all forms, with his death, “The Son of Man has come not to be served but to serve and to give his life as a ransom for many.”  

Just because Jesus foresaw and understood his approaching death and resurrection, does not mean he accepted his suffering and death easily.  Mark portrays Jesus in the garden of Gethsemane as “experiencing an overwhelming, almost crushing sorrow with profound apprehension, and deep inner turmoil.”  This is apparent in Jesus’ plea: “Abba, Father, all things are possible to you.  Take this cup away from me.”  
            But even in the midst of apprehension and fear, Jesus did display confidence in God’s wisdom and saving presence in saying: “Nevertheless, not my will but yours be done.”  
             Jesus freely chose to surrender to Abba, the Father.  
             Jesus’ greatest expression of his struggle and pain is revealed on the cross when he cries out, “My God , my God, why have you forsaken me.”  At this moment, he felt abandoned by the very God he had so valiantly served.  This prayer of Jesus leads us to recognize that he had not lost his trust in Abba, even as he cried out in anguish.  It is this moment that can challenge our understanding of the divinity of Jesus but Mark helps us to understand when he has the Roman centurion say: “Truly, this man was the Son of God.”  



The Cross and its Significance and 
Power for Salvation 

 Salvation is “being alive in God as Jesus was alive in God.” 
 

 
 Salvation in the Christian tradition involves the eradication 
of sin.    
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The Cross empowers us to live with a deeper sense of unity, wholeness and purpose.  To live in love, justice, peace and gratitude.  It is a transformation within one’s self and with others.  Salvation has a God-centered, transcendent dimension as well as one of human participation.  God and human beings become partners in the journey of life and the achievement of salvation.  

Sin isolates us from the Transcendent leaving us powerless and weak.  The Christian tradition of salvation involves an experience of being rescued from the powerlessness  of sin and our isolation from God.  






The Cross of Jesus and Christology 
 Reveals the true nature of God. 
 
 Experience of the God of Jesus. 
 
 The experience of God and of Christ in light of 
the Cross. 
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Presentation Notes
There is no depth of darkness, no moment of human abandonment, no experience of human brokenness that God cannot and will not embrace.  No one stands so destitute, so rejected, so despised by humankind as Jesus on the cross.  And no one is so embraced, so deeply loved, so filled with divine life as Jesus on that same cross.  Jesus’ passion and death enable us to grasp how unsurmountable that love is.  

It is in surrendering ourselves to God that God reveals the fullness of who God is.  It is in dying with and in Christ, that one comes to know the never-ending presence and life of the saving God.  Such moments have the potential of revealing God’s saving presence for us and the power of leading us to know and experience the heart of Jesus’ life.  These moments provide us with the personal foundational experiences for doing genuine Christology.  They enable us to personalize the Christian tradition which we have received and offer us occasions for further exploration of our faith.  

The cross opens the door for the Christian’s search for God in the midst of the brokenness of the world, the shabbiness of life and the powerlessness of the poor.  The experience of God’s embrace of Jesus, broken on the cross, tells us that God wills to embrace and give life to all persons in the face of the poor and downtrodden.  The cross of Jesus and the doing of Christology in it’s light inspires an active love for the poor no matter how broken.  This challenges us to a moral life which excludes no one from our compassion and love.  



The Resurrection 
 The Apostles vision of the Risen Lord. 
 The nature of God and human suffering.  
 Christian spirituality and asceticism.  
 The Cross itself.  
 Salvation. 
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Presentation Notes
The Apostles vision of the Risen Lord provided them with the capacity to name the Christ whose presence they witnessed in prayer, word, and sacrament in their midst.  Their vision forever determined the shape of their lives and the development of the lives of all disciples of Christ.  Their experience and their testimony to the reality of his resurrection, must forever be the foremost experience and interpretation of God’s love which grounds every effort of doing Christology and Christian theology as a whole.  

Regarding the nature of God and human suffering, it is the resurrection, not the cross, which defines who God is and what God is about in our world and with us.  The Christian experience of the risen Lord and the belief in God’s supreme act of raising Jesus from the dead, clearly shows that God does not leave persons to remain in pain and misery nor desire or inflict the suffering itself.  God supports people in their suffering and helps them find the inner strength to trust, hope, forgive and love.  Suffering does evoke confusion and darkness, but a Christian understanding of suffering, in light of Jesus’ resurrection, is interpreted as an occasion in which one is not abandoned by God.  Suffering can actually be a time to encounter the God of Jesus and Abba’s transforming love in everlasting power and depth.  

God does not will harshness, self-punishment or negativity toward ourselves or our life as a way of spiritual growth.  God does desire and blesses our continued efforts to remain faithful in our trust of him and our generosity even if it means forgiving and loving those who are difficult to forgive and love.  The resurrection illustrates with decisiveness that Abba and Abba’s Son Jesus, do not desire to punish, but to forgive and to lift persons up to fuller life.  Self-discipline and self-denial are necessary but not for their own sake.  Rather, all discipline needs to be in the service of a Godly, Christ-like love.  

Christians do and should proclaim the death of Jesus on the cross.  We should honor and reverence the cross, placing crucifixes in our homes and churches.  This helps us in remembering and honoring the inspiring depth of Jesus’ fidelity to God and the steadfastness of his love for us.  But the cross, in light of the resurrection, is so much more.  The Cross tells us that love and life are greater than all suffering and even death itself.  That the vastness of living a Godly life can deepen even when one suffers profound injustice and acts of sinful vengeance.  That the love and life-giving power of God can, and indeed does, embrace God’s children no matter how wounded, broken, or despicable they may seem.  The cross, in light of the resurrection, tells us that the saving love of God has no limits.  

It is the resurrection, not the cross, that constitutes the definitive action of God by which God brings about salvation.  It is in the resurrection that Abba accomplishes and expresses the ultimate and total transformation of Jesus’ humanity with divine life.  It is in the total surrender of his life and history into the hands of Abba, that he encounters God’s love in its fullness.  Christ’s resurrection signifies and expresses the desire and action of God to enable all who encounter God with Jesus, to be raised up, to be alive in God as Jesus was and is alive in God.  The resurrection is the action of God giving of God’s self to all in everlasting life and love, in the gift of salvation.  




Christology and the Images of Christ 
 Beliefs and Traditions 

Retrieve a belief or tradition. 
Allow it to shape our understanding in the present. 
Update and expand that belief or tradition to include the more recent 

and fuller experiences of God.   
 

  Experience of God 
 In Jesus’ action. 
 In Jesus’ teachings. 
 In Jesus himself.   

 

 Personal Transformation 
 One Christ – One Faith 
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The images of Christ presented by each gospel would best be described as beliefs.  This is not an initial faith experience of Christ but a faith experience already reflected upon, correlated to a variety of themes within the Jewish tradition and interpreted in the light of that tradition.  These images are the fruit of the process of doing Christology.  Each of the evangelists seeks to interpret his faith experience using prior traditions which have already interpreted and articulated a vibrant faith experience.  This leads the believer to recognize that God has acted in a continuous way with the past and continues to act and reveal the God’s transcendent self in a new way in and through Jesus.  

What drives this process is that the evangelist or interpreter has truly encountered the transcendent God, alive in and through Jesus.  The images of Christ seek to interpret and clarify, as well as affirm the manner of God saving presence to the believer.  As the believer’s needs and longings change, so God’s responses in the living Christ also take different shapes.  

The experience of God is always transforming.  Miracles of healing open the heart in gratitude.  Proclamation of the New Law invites and motivates us to walk concretely in the power of God’s reign.  The witness of dedicated advocacy for the poor and compassionate mercy motivates and empowers us to empty ourselves in an inclusive and merciful love.  The believer is changed by the experience of God in Christ which is reflected in the concrete way of life which the believer embraces.  As we are transformed spiritually through the experience of God through Jesus, we can’t help but live in a transformative way.  

Each of the Images in the gospels can enable us to legitimately encounter the living God through Jesus.  Each is sufficient in itself as an avenue of God’s self-disclosure and saving action.  On the other hand, no one way in which Jesus reveals himself is totally adequate.  Many portraits are necessary to represent the true Christ and the fullness of God’s self-revelation in him.  Each image refines the other, corrects the other, and amplifies the other.  As the circumstances of our lives change, the images of Jesus must also change.  As our experience deepens, a new image of God and of Christ as an expression of our further experience of the saving Lord develops.  No image is fully satisfying; for it is not an image which one really seeks but rather salvation through a deepening relationship with the transcendent God.  



Understanding Jesus 

Presenter
Presentation Notes
The New Testament communities clearly understood the humanness of Jesus through the witness of those who shared in his ministry.  Those who spent time with him, who ate with him, who laughed with him, who cried with him.  

These communities also understood the precise nature of his divine power.  They saw his openness to Abba, his surrender to his mission, the depth of his teaching and the transformational power of his miracles.  



Hellenistic Influence  
 New Testament understanding. 
 
 Hellenistic Culture. 
 
 Radical differences within religious traditions.  
 
 The need for a Theological conversion. 
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As Christianity expanded into a predominately Hellenistic world during the 2nd thru the 5th centuries, the understanding previously held by Jewish Christians would not have been so clear.  Christians during this time would experience Jesus’ saving presence in Eucharistic worship but without the first hand witness of the apostles in the first two centuries, they would ask the question, “Is Jesus Divine?”  and “What truly is the nature of the divine power of Jesus?”  The New Testament does not respond decisively to these questions.  It presents a variety of ways of understanding the nature of the divine power of Jesus thru titles such as God’s prophet, God’s Chosen Son or Servant, Anointed and led by God’s spirit, first-born of all creation.  On the other hand, it also presents Jesus as somewhat “less than God” as it calls attention to Jesus’ prayerful custom of seeking wisdom from Abba and submitting himself to the will of God causing later Christians to misinterpret the sacred writings and to foster serious controversy within the Church.

Hellenistic culture had a diverse way of thinking that distinguished itself from the Semitic culture of the apostolic era of the Church.  
              The mode of reflection characteristic of the Israelites focused on the historical, concrete events and experiences from which they recognized their truth.  
               The Hellenistic way of thinking tended to focus upon the transhistorical or transcending historical boundaries.   They were more concerned with the abstract and universal as their criterion for the truth.  Hellenistic society viewed historical reality as an imperfect reflection of what was perfect, stable and universal in a world known primarily by the mind or reason.

For the Semite, the appearance of Jesus, his prophetic mission, his healing works, and his resurrection constituted the climatic moments of a lengthy history of God’s loving kindness toward the Israelites.  Israelites had enjoyed 2000 years of dialogue and personal involvement with their God.  

       For the Greek in the Hellenistic world, the appearance of Jesus could not be so easily understood within a context of divine-human interaction.  They understood God as distant and uninvolved rather than close and deeply concerned with their welfare.  The Hellenistic understanding of God often presented a serious challenge, if not an obstacle, to the correct understanding of God’s work and presence in Jesus.  	

The proclamation of Jesus crucified and risen in the context of Hellenism, required a profound theological conversion before it could embrace a Christological insight and genuinely Christ-centered transformation. Clearly the God of Abraham and Isaac, Moses and Aaron and the God of David and Solomon was quite different from the God of Socrates, Plato, Aristotle and other Greek philosophers.  





Challenges of the Post-1st Century Church 
 A new stage of doing Christology. 
 
 Expansion of Christianity into Hellenistic Culture. 
 
 A changing Theology of Jesus 
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They were entering a new stage of doing Christology, interpreting anew their experience of God alive and for them in and through Christ Jesus.  They could not rely upon a common tradition to provide this interpretive key towards an authentic understanding of Jesus.   

 The challenges of the New Testament church reached a new intensity with the expansion of Christianity into Hellenistic culture.  They were becoming one Church within the Greek world.    

It was during this time that several theologians sought to answer the many questions that were arising.  
	What was the meaning of Jesus, the Word become flesh?
	Was Jesus God’s own self or just an image of God?
	If Jesus is fully divine, how could he be both distinct and one with God the Father at the same time?  
Theologians were deeply concerned to understand and explain the depths of the reality of salvation in and through Jesus but they also wished to protect the transcendence, the absolute unity and uniqueness of the one true God.  


















The Council of Nicea (325) 
 The teaching of Arius. 
 The teaching of Athanasius. 
 Gathering in Nicea. 
 The teaching of the Council of Nicea. 
 The question of the divine nature of Jesus. 
 The outcome of the Council of Nicea.  
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Convinced of the validity of Greek philosophy as the way of interpreting Christian faith and beliefs, Arius held firm to the Hellenistic approach:  God’s being must be absolutely one; God’s transcendence makes it impossible for God to have any contact of relationship with the created world.  In Arius’ teaching, Jesus cannot be God in the proper sense of the term; he can be mediator only in the sense of being a “secondary or subordinate” member of the divine realm.  Jesus is the first in the order of creation, the firstborn of creation, superior to everything created, God’s agent in creation, but not God.  He is divine, but only in a secondary sense.  If Arius was correct, we would all have to acknowledge that in Jesus, we could not truly encounter God nor experience salvation in the Lord.  He would serve as nothing more than a good example to follow.  

Athanasius believed that if Christ were not truly God, we would not be redeemed, for only the immortal God could redeem us from our inclinations to selfishness and sin.  He believed that Christians, in and through Jesus, experience salvation precisely in this form.  Therefore, the Word or Logos, in taking the flesh of Jesus, necessarily both reveals and communicates God’s very Self to humankind.

3.  In order to resolve these differing views, Church leaders gathered at Nicea, located in modern Turkey.  They came together to condemn the teaching of Arius and affirm their conviction that the Jesus as Logos was “one in being with the Father” a statement later incorporated into the Eucharistic liturgy.  This formula was articulated in Greek as homoousious. (homo oosian) The literal translations would be “same fundamental nature”, same substance”, same being”, “same basic reality”.  The Father and the Son absolutely equal, one God. 

4.   The Council determined that Jesus or Logos is fully divine, equal to the Father, the same true God as the Father is God.  
       The Logos and the Father are “one in being” or “of the same substance”.  
        In Jesus, one meets God’s very self.  
        The council formally refused to accept any suggestion that the Logos was created, no matter how exalted it might be.  
  
Even though the Council denounced the teachings of Arius, it did not define or describe the “divine nature” of Jesus.  Neither did it engage in a discussion of precisely how that nature related to Jesus of Nazareth.  
       The Council, through the use of the world homoousios, formally introduced non-biblical, Hellenistic terminology into official Christian theology and into solemn Christian statements of belief.  

The Council of Nicea clarified and advanced the Christian understanding of the Logos, of the nature of the divine power in Jesus and of the transcendent depth of salvation mediated by the crucified and risen Lord.  
       Although it did not resolve all the questions about Jesus or Logos, it did answer as to how Logos could and actually did relate to Jesus of Nazareth.  
       The final result is the Nicene Creed that continues to be a core belief of our Christian faith.  



The Council of Constantinople I (381) 
 The humanity of Jesus in the early Church. 
 Influence of Gnosticism. 
 Docetists. 
 The Eastern Church and the interpretation of 
“Sarx.” 
 The outcome of the 1st Council of 
Constantinople. 
 

Presenter
Presentation Notes
The original disciples never questioned the humanity of Jesus.  He was regarded as “the carpenter’s son”, “the man born of Mary.”  This was not a question for the post-apostolic writers.  Clement of Rome spoke of Jesus in his humanness as descendant of Jacob and Ignatius of Antioch referred to Christ as one of David’s lineage, son of Mary, one who had eaten, drunk and suffered before God raised him from the dead. 
       
Later 2nd century leaders began espousing heretical Gnostic principles.  
     The Gnostic sects regarded all matter as evil which promoted some to question the reality of Jesus’ flesh.  How could God immerse his divine self in evil?  

Another heretical sect, the Docetists (doceetist), regarded Jesus’ humanity as mere appearance, not real.  
      For Docetists, redemption and the role of Jesus consisted in freeing the spiritual, non-material, dimension of men and women from the material world in which is was supposedly trapped.  
         It was during this time that Irenaeus of Lyons wrote his work Against Heresies where he strongly defended the full humanity of Jesus.
          Tertullian also rejected the docetists and the Gnostics in general insisting that the flesh is an object of God’s love.  

Eastern theologians began denying, not the flesh or body of Christ, but the reality of Christ’s human soul.  
      The New Testament used the Greek word sarx (sarks) literally meaning flesh, or the whole person, body and soul, mind, heart, flesh and bone.  This was the understanding especially of the writer of the gospel of John.  The Word became flesh or sarx.  This was also Paul’s understanding when he wrote about the flesh-spirit with no distinction between body and soul.
       But for the Greek mind, sarx meant the material body, distinguished from the soul or the mind.  This left open the question of whether or not Jesus had assumed a human soul.  Arius also had denied that Jesus had a human soul maintaining that the Logos itself had taken the place of his human soul.  

The principal concern was upholding the truth and reality of Christian salvation.  God had granted human beings the gift of divine life and if Christ were not fully human, then the gift established by the Incarnation of the Logos and fulfilled through Christ’s death and resurrection, would not have been given truly to us as human beings.  The gift would have been given to a creature radically different than us.  
      The Council corrected the ambiguity in the Nicene creed dropping the phrase “born from the being of the Father, a phrase that created doubt, and even denial in the fullness of Jesus’ humanity.  
      The council determined that we, like Jesus, have been embraced by God.  
       We can find God in the depth of whatever is human, in the breadth of our every human experience.  
       Nothing in our life’s experience escapes the possibility of redemption.
      While the council did not answer every question concerning Jesus, it assures us that we, in the entirety of our humanity, like Jesus, have been embraced by God.  



Jesus: One Person in Two Natures 
 The theology of the word “Person.” 
 Developing understanding of Three Persons in one God. 
 Rivalry between Constantinople and Alexandria. 
 Council of Ephesus (431) 
 Council of Chalcedon (451) 
 We affirm that one and the same Lord Jesus Christ, the only-begotten Son, 
must be acknowledged in two natures, without confusion or change, without division 
or separation.  The distinction between the natures was never abolished by their 
union but rather the character proper to each of the two natures was preserved as 
they came together in one person.  He is not split or divided into two persons, but He 
is one and the same only-begotten, God the Word, the Lord Jesus Christ.   
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Hellenistic philosophy during the early post-apostolic era used the word “Prosopon” or “Person” in English to designate individual human beings.  The word originally meant either the human face or a mask as worn by an actor during a performance.  This term was deemed to be inadequate in the midst of the theological debates of the 4th century.  Not inadequate in respect to human beings but in understanding the divine.  
	The Council of Nicea declared that Jesus was fully divine, one in being with the Father.  The question was then asked, “How, then is the Logos or Jesus distinguished from the Father.  The word person denoted a concrete autonomous individual which would imply that, if the term were used with Jesus, there would be two separate beings or two Gods.  

Following the Council of Nicea, theologians began to examine other forms of terminology to explain the reality of God the Father, Jesus the Son and the Holy Spirit.  They chose the word Hypostasis meaning active realization or manifestation.  Hypostasis denotes a dynamic dimension within a concrete reality. This offered new insights and opportunities to understand and speak of the Logos’ relationship to Jesus, preserving both the full humanity of Jesus and the full divinity.  

Nestorius, the bishop of Constantinople said that Mary, the mother of Jesus, could not be called “mother of God” but must be referred to as “recipient of God”.  Nestorius theory was that in Jesus there were two active and independent subjects.  Mary gave birth to the human subject.  This did not sit well with Cyril, the bishop of Alexandria, who followed the conclusions of the Council of Nicea.  

This struggle reached its peak at the Council of Ephesus.  Both parties met separately and excommunicated one another, causing both civil and ecclesial division.  The ecclesial leaders responded by recognizing only the session in which Cyril presided, condemning that of Nestorius.  They determined that the Eternal Son of the Father and the Son of the Virgin Mary are one and the same.

Twenty years later at the Council of Chalcedon the two positions were united in one formula and one profession of faith.  They declared: on slide
	



Insights of the Councils of Ephesus and 
Chalcedon. 

 In affirming that the personal dynamic center of Jesus of Nazareth is none other than the 
Eternal Logos, the Eternal Son of God, Christians confessed their convictions that: 

 
 When Jesus teaches, God teaches. 
 When Jesus speaks words of encouragement, God speaks words of encouragement. 
 When Jesus heals, God heals. 
 When Jesus forgives, God forgives. 
 When Jesus rejoices, God rejoices.   
 When Jesus struggles, God struggles. 
 When Jesus suffers, God suffers. 
 When Jesus empties himself in love, God pours God’s Self out in love.   
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Just as Jesus experienced Abba and spoke clearly of him, the Christian, who is alive in Christ, comes to know Abba as well.

We too are rooted in God’s eternity from the very beginning.

We too have been created and re-created in the eternal Word.  

As believers, we have a source of life and love within that enables us to live and to love as Jesus did forming the Body of Christ here on earth.  

The Good News of the life, death and resurrection of Jesus is that, through him, we and God have become one, one in being, one in mind, one in heart.  

As has been true since the Apostles first gave witness to the risen Lord, the Church has concerned itself with the question of who Jesus is in order to preserve and to foster the experience of salvation which all are to enjoy.  

The mystery of Christ and the mystery of Christian salvation are one.  



Reflection Questions 
 How has your faith in Christ been fostered and shaped by the beliefs of your community of faith?   
 Which images of Jesus described in the Gospels attract or speak to you the most?   
 In what ways would you see the Johannine community’s experience and images of Jesus as 
complementary to the synoptic communities experience and images?   
 What similarities do you see between the plight of Israel in Jesus’ time and the plight of your 
community and/or the world today?   
 How does the image of God’s love and acceptance of Jesus, broken on the cross, as well as the 
life and love of Jesus directed toward the marginalized, affect your understanding of the way of 
Christian discipleship?   
 How would you explain why Christ’s divinity, and the affirmation of the Council of Nicea is 
absolutely necessary for our salvation?   
 In what ways have you experienced the presence and power of the risen Lord in your own life?   



Christology Resources 

Who Do You Say That I Am?   
An Introduction to Christology in the Gospels and the Early Church. 
Gerard H. Luttenberger, C.M.       



Diocese of Boise 
Office of Catechesis 

Jackie Hopper, Director of Religious Education and 
Catechetical Leadership 

www.catholicidaho.org 



Closing Prayer 
 
 

 The Spirit of the Lord is upon me, 
 because he has anointed me 
 to bring glad tidings to the poor. 
He has sent me to proclaim liberty to captives 
 and recovery of sight to the blind, 
 to let the oppressed go free, 
 and to proclaim a year acceptable to the Lord. 
Amen. 
                                                              Luke 4: 18-19 
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